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ABSTRACT

Solihah, Mar’atus, 2012. Al-galb in the holy Qur'an and its implication for
character education. A Graduating Paper. Educational Faculty. English
Department. Counselor: Dr. H. Sa’adi, M.Ag.

Key Words: A4l-galb, Koran, character education.

This study is carried out to describe the implication of al-galb in the holy
qur’an for character education. It is started with the explanation of al-galb in the
Qur’anic perspective, since the Quran is the guidance of humans. Then, it is
followed by brief description of character education. The research method used is -
descriptive qualitative by using documentation, library research and some
resources from some references. The data is analyzed by selecting data which
relates with the topic. Afterwards, the information is organized and is decided in
which form should be entered in the context of analysis. And finally, the data is
tested for plausibility and confirmatibility that is well-described in the conclusion
and verification. The result of the research shows that al-galb has two kinds of
meaning in the context physical and psychological. Here, al-galb in the
psychological perspective is the center of human personality. It has close relation
with the basic of character education, good and bad value. Moreover, al-galb is
also the main foundation of emotional, spiritual and intellectual quotient, for
reason the main function of al-galb in the human body. As a result its important
role of al-galb in the human character can be figured out that character education
is mainly al-galb education.
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CHAPTER I

INTRODUCTION

In this chapter, the writer presents about general background of the
study, statement of the problem, objective of the study, benefit of the study,
clarification of the key term, review of previous research, research method,

and graduating paper outline.

A. Background of Study

The Quran as the guidance for human beings contains teaching to
euide humans to find their happiness in the world and hercatter (Qs. /-
Bagarah(2) :28). It is believed because the content of the Qur’an has close
relation with nature of human (fitrah). The Qur'an is the holy book for
human beings i the world not only moslems but also all the humanity (Qs.
An-Nahl(16) :16). The Qur’an teaching is relevant with the life since the
beginning until the end ot the world because it is the sources of all sciences

and knowledge in the universc as said in verse al-A raaf(7) : 52, saying:

- F
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We have bestowedon them on book which we have made plain with

knowledge, a guidance and a blessing to true believers. (Mahmud Y. Zayid,

1980: 110).




The position of human being is the highest creature among others,
that is, by making them as His vicegerent in the carth. By the role, Allah has
made everything in the universe just for humans and gives them potential of
knowledge about it. These potentials consist of physical and psychological
aspects.

Physically, Allah gives perfect figure to human as said in verse af-

Thiin: 4, saying;

We created man with the most noble image. (Mahmud Y Zayid, 1980: 456)
Its function is to keep and promote the optimal growth in order to
support learning human process and do the role as vicegerent in the earth.
On the other hand, human also has psychological elements based
on the holy Qur’an. Psychological elements of human always include al-
fithrah, al-galbu, an-nafs, ar-rukh, and al-‘agi . According to Viktor Frankl,
the context of psychological element itself has no religious meaning, but
this dimension is the main of mankind and the sources of human’s ability
and characteristic (Hanna Djumhana Bastaman, 1997:53). For reason,
human is union of physic, spintual and psychological elements. 1t is proved

by the holy Qur’an in verse al-Nahl: 78 as follows:
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Allah brought you out of your mothers’ wombs devoid of all knowledge, and
gave you ears and eyes and hearts, so that you may give thanks. (Mahmud
Y Zayid, 1980: 196)

The psychological clement of human that becomes the center of
personality and moral for human 1s al-galbu. 1t determines a person in the
perspective of good or bad person. In the holy Qur'an, al-galbu is like a
certain place or box of faith, love and anxiety, sad and happy, mankind and
religlousness instruction. |t contains description and spiritual expericnces
include signs and high meaningful event with full of good-value. It has the
essence of advantage and disadvantage, the essence of faith and atheisim
(M. Thoyib1, 2001:42). In the condition of the box, it can be filled or taken
as said in verse al-Hijr: 47
Bl B B B S eayslie 3 U GEFS
We shall remove all hatred from their hearts, and they shall recline on
couches face to face, a band of brothers.(Mahmud Y Zayid, 1980: 188)

Related to its characteristic that beconies the center of human’s
pcrsonalﬁty, al-galbu has close association with the character of human. l'or

reason, 1t influences the human’s point of view toward the world and the



entire phenomenon’s around it. So, character education has important role in
the human life. It 1s an umbrella term loosely used to describe the teaching
of human in a manner that will help them develop variously as well
mannered and well-behaved person. The concept itself includes social and
emotional lcarning, life skills education, critical thinking, ethical reasoning,
and conflict resolution.

Following the word, “teaching the hcart 1s teaching human
character, because heart is the mirror of someone personality” it can be
assumed that character education will make someone to be good and be wise
person. For rcason, its objective goodness of virtues is based on the fact that
it affimms human dignity, promote the well-being and happiness of the
individual, serve the common good, and define human rights and
obligations.

Based on the explanation above, the wnter would like to conduct
research cntitled “AL-QALB IN THE HOLY QUR’AN AND ITS
IMPLICATION FOR CHARACTER EDUCATION”. Like leaming as long
hfe education, people need to know the theory about al-galbu in the

Qur’anic perspective to find details about its character.

B. Statement of The Problem
To clarify the problem that is going to be analyzed, the statement of
the probtem 1s formulated as follows:
1. How is the concept of character education in Quranic perspective?

2. How is the concept of al-galhu in the holy Qui'an?



3.

What is the implication of al-galbu for character education in Quranic

perspective?

C. Objective of Study

Bascd on the statement of the problem above, the objective of the

study 1s as follows:

I~

‘)

To explain the concept of character cducation.
To explain the concept of al-galbu in the holy Quran.
To describe the implication of al-gafbu in the context of character

educauon

D. Benefits of Study

B

Theoretical

Theorctically, this graduating paper gives the theoretical discourse,
about the concept of al-galbu in the holy Qur'an perspective and its
implication for character education. Furthermore, it also gives
contribution to the Islanic science that relates with the educational
discourse.

Practical

Practically, the writer hopes that this graduating paper would be
reference to looking for approach or methods in Islamic education in
the ctfort to create intellectual moslems. Moreover, this graduating
paper will give certain comprehension to Enghsh University student 1n
case they will be a teacher in the future to build character education m

the teaching lcarming process.



E. Clarification of Key Terms
1. The meaning of concept
Concept is mental’s impression, thinking, concrete idea or
abstraction that is used in abstract thinking (Lorens Bags, 1996:481)
2. Al-qalbu
Al-galbu is the organic material {2l s=Y1) that has cognition
system {2 S 02 ) with emotion power (L&) (lin Tri Rahayu: 83).
3. Koran
Koran is the Arabic speech of Allah that revealed to the Prophet
both i word and in meaning. 1t is collected between two covers of the
mushaaf, narrated in mutawatir chains and is a challenge to humankind.
The Koran 1s divided into 30 part, 114 chapter and 66606 verses (Fahmi,
2008:1).
4. Character education
As defined by Ellen G.White in Sarumpaet (2001:12), character
education 1s the deliberate effort to develop virtues that are good for the

indrvidual and good for society.

F. Review of Previous Study
In this graduating paper, the writer takes review of related literature
from other thesis as comparison of this rescarch. The writer uses other
graduating paper from Sami Fajrul Hasanah with her thesis entitled

“Semantic Analysis nn the word fg+a found 1n the holy Qurian Surah al-



‘alag”. Sani Fajrul Hasanah comes to the following cxplanation: in her
graduating paper, a word can be analyzed from three aspect of meaning,
which 1s lexical, syntactical and contextual meaning.

The wrter also reviews the research written by Hanik Sulistyowati
with her graduating paper entitled “The concept of Intellect (dgl) in
Qur’anic Perspective and its 1mplication for education”. This thesis
focuses on the analysis of how the concept of Intellcet (Agl) in the holy
Qur’an gives implication for education.

This graduating paper is different from the previous onc. The
differences are the tollowing:

1. To explain the concept of al-galbu in the holy Quran.
2. To explain the concept of character education in the holy Quran.
3. To descrbe the implication of al-galbu for character education of

human.

G. Research method
1. Research Method
In this research, a qualitative descriptive method is used. Bogdan
and Taylor (1972:5) as eited by Lexy J. Moleong (2011: 4) define
“qualitative method” as a kind of research that produces descriptive data as
the result include theoretical review, people’s common perspective and
untque human’s behavior. Deal with this concept in the same page, Kirk

and Miller (1986:9} state that qualitative deseriptive is a part of sociology



which depends on observation to human’s language and human’s attitudes
fundamentally.
2. Data source
Sumanto states that data sources are divided into primary and
secondary sources (Sumanto, 1990:11). In order to know more detail, the
writer will present as below:
a. Prnmary sources
Primary sources have relation with the object of the research.
The primary resource 1s taken from the holy Quran, and a book,
entitted “Pendidikan Karakter: Membangun Karakter Anak sejak dari
Rumah by Abdullah Munir”.
b. Secondary sources
Therc are sources of data, which support and complete the
primary data source. This data are acquired from any kinds of literary
books and sources, dealing with underlying theories of literary work
and articles.
Some of secondary data sources are as following:
1) Abdul Halim Mahmud, Ali. 1995. At-Tarbivah ar-Ruhiyyah.
Jakarta: Gema Insani Press.
2) Baharuddin. 2004. Paradigma Psikologi Islam. Yogyakarta:
Pustaka Pelajar.
3) Hidayatullah, M.Furqon. GURU SEJATI:Membangun  Insan

Berkarakier dan Cerdas. Surakarta:Yuma Pustaka,



4) Sukardi. 2009. Metodologi Penelitian Pendidikan. Jakarta: PT
Bumi Aksara.
5) Thoyibi, M.Ngemron. 2001. Psikologi Islam. Surakarta:

Muhammadiyah University Press.

3. Techmque of Data Collection
In this research, the technique of data collection ts documentation.
Documentation i1s a number of data that presents the verbat data such as
correspondence, journal, memory, report and others which can be mutually
responsible (Suharsimi Arikunto, 2006: 231). In addition, the writer also

uses hbrary research or study of the library (Sutrisno Hadi, 1981:4).

4. Method of Data Analysis
Matthew B. Miles and A. Michael Huberman (1994: 10-11) define
analysis as consisting of three current flows activity: data reduction, data
display and conclusion drawing/verification.
a. Data Reduction
Data reduction refers to the process of selecting, focusing,
simplifying, abstracting, and transforming the data that appear in
written-up field or ftranscriptions. Data reduction is a form of
analysis that sharpens, sortts, focuses, discards, and organizes data in

such a way that “final” conclusions can be drawn and veritfied.
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Qualitative data can be reduced and transformed in many ways:
through selection, summaries or paraphrase and so on.
Data Display

A display 1s an orgamzed, compressed assembly of
information that permits conclusion drawing and action. Designing a
display-deciding on the rows and columns of a matrix for qualitative
data and deciding which data, in which form, should be entered in
the cells-are analytic activities.
Drawing Conclusion and Verifications

From the start of data collection, the qualitative analysis is
beginning to decide what thing mean-1s noting regularities, patterns,
explanations, possible configuration, casual flows and prepositions.
Verification may be as brief as a fleeting second thought crossing the
analyst’s mind during writing, with a short excursion back to the
field notes, or it may be thorough and elaborate, with lengthy
argumentation and review among colleagues to develop
“intersubjective consensus” or with extensive efforts to replicate a
finding in another data set. The meanings emerging from the data
have to be tested for the plausibility, their sturdiness, their

“confirmatibility”-that is, their validity.
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H. Graduating Paper Qutline

This thesis will consist of five chapters. Each chapter has different
elements as follows:

Chapter 1 tells about introduction. The writer will explain about
general background of the problem, statement of the problem, objective of
the study, benefit of the study, clarification of the key term, review of
previous research, research method, and graduating paper outline. Chapter 11
describes about theories of character education. Chapter 1II discusses about
data of al-galbu in the holy Qur’an. Chapter IV prescnts the analysis of al-
galbu in the context of character education. Chapter V is conclusion and
recommendation. It contents all of data analysis an gives some suggestion of

the problems discussed. The last part is bibliography and appendix.



CHAPTER 11

THEORITICAL REVIEW OF CHARACTER EDUCATION

A. THE CONCEPT OF CHARACTER EDUCATION
1. Definition of character education
a. Definition of character,

In The New Lexicon Webster Dictionary of the English
language (1972: 164), character is the total quality of a person’s
behavior, as revealed in his habits of thought and expression, his
attitudes and interests, his action, and his personal philosophy of
life.

Literally, character means the quality of mental, moral, the
power of moral, name or reputation as mentioned by Homby and
Pamwell (1972: 49) in the book Pendidikan Karakter. According
to Kamus Lengkap Bahasa Indonesia,

Karakter adalah sifat-sifat kejiwaan, akhlak atau budi

pekerti yang membedakan seseorang dari yang lain, tabiat,

watak. Berkarakter artinya mempunyai watak, mempunyai
kepribadian (Kamisa, 1997: 281)

Character is certain mental quality, morat that differentiate

one to another. Well-character means having character and

personality {(Kamisa, 1997: 281)

Based on the American Heritage Dictionary of the English
language (2006: 312), character is the combination of quality or
features that distinguish one person, group, or thing from another.

In the Psychology’s Dictionary, character is a personality in the
12
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perspective of ethic or moral, such as honesty: usually having
relation with constant character (Dah Gulo, 1982: 29).

Regarding Hermawan Kertajaya (2010: 3), character 1s
special identity of certain thing or individual. This special identity
1s “original” and “machine” that influence how someone acts,
behave, speech and response somcthing. Character possibly
improves company or individual to reach continual development
because it provides consistency, integrity and energy. Good and
strong character person will have good moment to rcach
destination.

From some definitions above, it can be concluded that
character 1s quahity or power of mental or moral, ethic or attitude of
individual which 1s special personality that differentiate one to
another. Well-character person is someone who can comprehend
value and belief of society and is used as moral power in the life.

In the context of education, character of teacher is quality or
power of mental or moral, ethic or attitude of teacher which 1s
special personality of teacher and sources of motivation in doing
activities. In addition, teacher i1s said to have well-character if the
teacher has value and belief based on nature and purpose of
education where it is used as moral power in completing the cuty

of teacher.
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Aa Gym (2006: 66) states that character consists of four
types. First, there 1s weak character; such as, lazy, fear, easy to give
up, ete. Sccond, it is strong character; such as, brave, diligent,
persistent, high spint, etc. Third, bad character: for example,
egoist, greedy, arrogant, tricky, etc. Fourth, good character: like
honest, trusted, humble, etc. The main value that becomes basic of
character education is well-model.

As said in the holy Qur’an, human is creature with many
various characters. In the broaden frame, human has two opposed-

characters, good and bad.

Lol 335 @chbtuuuy@'”' o) s Lgahls

“By the soul and Him that moulded it an inspired it with
(knowledge of) sin and piety: blessed shall be the man who has
kept it pure, and ruined he that has corrupted it! Thamous rejected
(their Apostle) in the rebellious pride when the most wicked of
them broke forth.” ( Q.S. Asy-Syams: 8-10)

In the Islanuc psychology (Abdul Mujid, 2006: 45), there
are three words that point at terminology of character, al-khulug,

al-thab'u, and al-sifur.
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1) Al-khulug

Khulug 1s spintual condition, no physical appearance of
individual consist of al-thab’u and al-sajiyah. A benevolent
person will easily give good things of theirs, but difficult to
share 1t 1t 15 used for sinful acts. On the contrary, stingy person
is difficultly put out good things of theirs, but easy to spend
much money for badness. Khulug is a condition of pure soul,
and from this srtuation, it appears certain casy action to do
without need any thoughts and considcration before. Khitlug is
able to be similar with the character which each individual has
1ts own uniquencss.

2) Al-thab’u

Al-Thab’u is permanent (al-sukun) internal concept of
human. The concept itself exists in certain place (al-jabilah) of
individual that 15 created by Allah since born. As quoted in
Ikiwan al-Shafa (1957:63) in the book Rasail Ikhwan al-Shafa
wa Khalan al-Wafa, Abdul Mujid declares that althab’u is
power of nafs kulliyah potency that activate physical body of
human. Based on the definition above, al-thab u i1s equivalent
with unchangeable human nature, but in the Koran al-thab'u
indicates good and bad attitude. For reason, the Koran 1s
guidance tor human being to do good action and avoid the bad

one.
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3) Al-sifat
Al-sifat 1s special 1dentity of human and relatively constant,

continue and consequent that is described in the certamn chain
of condition. Totality characters of person are categorized in
three parts, differentiation, regulation and integration.
Differentiation 1s distinguishing of function each part of body,
such as, physic and spintual function., Regulation is
encouragement to do improvement after obstacle happens in
the internal of human organism. Integration is process of
harmonic physic and spiritual unification, because there is
well-regulated management system.

Definition of education

Deal with The New Lexicon Webster Dictionary of the
english language (1972: 298), education is instruction or training
by which people (generally young) learn to develop and use their
mental, moral and physical powers, the art of giving such training,
a gaining of experience, either improving or harmful,

The term of education comes from Greece, Paedagogy,
means a child who goes to school and come back to home with
attendant. And the attendant itself is called paedogogos. In the
Roman, education has term “educate” means to put out something

inside. In English, education has technical word “to educate”
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means improve moral and teach intetlectual (Noer Muhadjir, 2000:
20-21).

There are many different views of education, but education
continues developing without waiting similar concepts. One of the
concepts stated that education is product of nation’s civilization
that is developed from basic philosophy of country where it
becomes the philosophy of education; a certain purpose that
becomes motive; the way nation think and behave from time to
time (Siti Mechaeti, 1975:5).

According to George F.Kneller {(1967:63), education has
specific and general meaning. In general context, education is an
action or experience that influences mental development, character
or planning of the individual. In the specific meaning, education is
process of knowledge, values and skills transformation from time
to tirne, which is done by society through educational institution,
wsuch as schools, universities, etc.

John Dewey (1950:89-90} defines education is a
reconstruction or reorganization of experience in order to be more
meaningful, so this experience is able to lead to next event.

In accordance with Driyakarya (1945:145), the essence of
education is humanizing of young humans. Basically, education is
development of young humans into mankind level. Mcanwhile, Ki

Hajar Dewantara assumed that education 1s assertion of children
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growth. It means that education requires all of the character power

mn the children ability in order to reach the highest happiness and

safety.

In UU No. 20/2003 about National Education System,

attached the definition of education 1s:

Pendidikan adalah usaha sadar dan terencana untuk
mewujudkan suasana belajar dan proses pembelajaran
agar peserta didik secara aktif mengembangkan potensi
dirinya sehingga memiliki kekuatan spiritual keagamaan,
pengendalian diri, kepribadian, kecerdasan, akhlak mulia,
serta  ketrampilan  yang  diperlukan  oleh  dirinya,
masyarakat, bangsa dan Negara.

Education 1s aware and well-planned eftort to actualize
teaching and leaming situation so that student will develop
the potency actively, for reason having spiritual mental, seff
control, personality, intelligent, well-behaved and skill
which is needed for the student, society and nation.

Based on some explanations above, it can be concluded that

education can be defined as follows;

1) Education contains establishing personality, development of

2)

capability, or potential that needs to be extended; improvement
of knowledge from illiterate to literate, and the purpose where
students can actualize their selves optimally.

In education, there is relation between teacher and student. In
this relation, both have different position and feeling, but

having same cxpedicent.
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Detfinition of character education

The tenm of character 1s specifically vsed in education
context in the end of 18" century, the terminology of character
refers to spiritual idealism approach in the education or often called
as theory of normative education, where the major prionty is
transcendental values that are trusted as motivator and dynamisator
of history, for individual and social adjustment.

Doni A. Koesoema argued that character education has

"begun from Greek. From this era, concept of aréte from Greek

people appeared, then concept of Socrates that persuades human to
start step with “recognize of myself” and “illusion of truth-
thinking”.

From Islamic perspective, historically education character 1s
the most important mission of the prophet. Prophet Muhammad
realized hus first task to perfect character of human. Manifestation
of Prophet Muhammad indicates that character building is the
central necessity in the developing of religion way that i1s able to
create civilization. In addition, human has different characteristic
that required perfecting.

In accordance with Ni'matullah in the book Character

Education by Thomas Lickona, character education is a education

to construct individual personality through manner instruction,
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where the result will be reflected in the real action of person, like

well-style, honest, responsible, respect, work hard, etc.

1

2)

There are two fundamentals of character education:

First, paradigm that views character education in the
perspective of narrow scope to moral education. In this
paradigm, it 1s prearranged that certain character is ready to
present to students.

Second, taking a deeper look in the point of view of broader
moral issues understanding. This model observes character
education as pedagogy, arranging involved-person in the
education world as main actor in the character building.
Paradigm stares at student as agent of interpretation,
comprchension and organizer that distributes the value through
freedom.

Character education based on the Koran and the Sunnah is

investing particular character and giving motivation, so that the

student can develop unique character in the life. Allowing the

student to realize much potential inside their self since the

beginning will build creative and tough personality to face change

of time.

With the combination of both paradigms, character

education will be looked and be succeeding if the student does not
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only understand about value instruction as knowledge, but also

make it as part of life.

B. BASIC OF CHARACTER EDUCATION

In the many literatures, doing habit repeatedly which is preceded
by consciousness and msight will become character of human. And genetic
heredity 1s just one of the determining factors. But, it does not mean
uninportant. Although it is not the only determining factor, it 1s the first
detennination in the child body. If there is no next process that has strong
effect, it may become the character of the child (Abdullah Munir, 2010: 6).

In Islan, gen heredity factor 1s also admitted. One of the examples
is Islam acknowledgement about the reason of choosing wife based on
heredity. Prophet Muhaminad ever mentioned that most of factor in the
selecting wite 1s physical appearance, wealth, heredity and religion. Even
though Islam claims that the best one is marrying woman because of her
religion, but in fact, Islan surely declares that there is tendency among
people consider three others factors. One of them is heredity. Usually,
someone who chooses wife for this reason wants to get specific social
status and csteem like the parents of woman. Or it may be want to get
many children that inherit the character of woman’s parents.

Abdullah Munir (2010: 7) states that the basic of character
education 1s good and bad valuc. Good valuc s symbolized by Angel's

value and bad value 15 symbolized by devil. Human character 1s product of
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stretehed and released between good value in the form of positive encrgy
and bad value in the shape of negative energy. Positive energy consists of
religious-ethic value originate from believe in Allah, meanwhile negative
energy includes immoral value source from thaghut. Morai-ethic value has
function as mediwm of purifying and generating mankind esteem.

Tobront (2010: 1) explained that positive energy can be described
as follow:

1. Spirtual power. Spirttual power consists of iman, islam, ihsan and
tagwa, those has function to guide and provide strength to human in
order to reach majesty and glory (ahsani tagwim).

2. Human’s positive potency power, consist of agh: salim (well mind},
galbu salim (well heart), galbu munib (pure heart from sin), and nafs
muthmainnah {calm heart), all of those is human’s asset or human
resource that has extraordinary power.

3. Ethical attitude and behavior. This is implementation from spiritual
power and human’s personality power that produce normative concept
about ethos of cultural values. Ethical attitude and behavior consist of
istigamah (integrity), tkhias, jihad and virtuous deed.

Positive energy in the individual perspective will generate
character-person, someone faith, having integrity (nafs al-muthmainnah)
and righteous activity. Actualization of this qualified person in hie and
work will create well-mannered and  attitude becausc having  good

personality, capacity, and competency.




23

On the other hand, ncgative energy is symbolized by materialistic

power and destructives value. It has function to embezzle humanity value.

Tobroni (2010: 2) gives the specification of negative energy, as the

following:

I

Thaghut power. Thaghut power consists of kufr, munafig, fasiq,and
syirik, these are powers that make humans far away from nature
(ahsani tagwim) and ethical creature become materialistic creature
(asfala safilin).

Negative humankind power, like jahilivah thought, galbu maricdh
{painful heart), qalbu mayyit (dying-heart), and nafs fawwamah (bad
soul) where all of it encourages human to do worship except for Allah.
It perhaps wealthy, sex and authority.

Non-ethical attitude. This manner is implementation of thaghut power
and humanity negative power that build normative concept about non-
cthical culture value. Some of the characters include rtakabbur
(arrogant), hub al-dunya (materialistic), dlalim -(injustice), and amal
sayyiat (destructive).

Negative energy in the individual context will generate bad-

character person, someone who is at the top of the worst, syirk, nafs

lawwamah, and amal al sayyiat. Actuahization of this type of people in life

and work stimulate terrible action, such as no well-personality person and

difticult to improve the potency.
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Human personakhity building through insight instruction can not take
apart from environment factor, family or society. Relate with 1t, good deed
value should be taught since childhood through habits and civitizing. Then,
those habits is developed and applied in the social life. It needs innovating,
religious figure, and religious institution who can take leading

participation in establishing of good deed.

. METHOD OF CHARACTER EDUCATION

In general, because of complexity of individual character building
process, Ratma Megawangi (2007: 84) accuses necessary to apply four
aspects m character education, knowing, loving, wish for, and carry out.
This method shows that character is something that is carried out
according to complete consciousness. While complete consciousness is
something that 1s known by aware, being love, and wished. From this
complete consciousness, then action can produce complete character too.

Doni A. Koesoema (2007: 108-110) suggests five character
education methods (in implementation at school institution), that is:

1. Educating
Conceptual comprehension still 1s needed as supply concepts of
value that then become reconciliation for certain character realization.
Educate character means give comprehension for students about
certain vatue structure, prominence (1f be done), and benefit (if not be

done). Education valuc has two advantages, first give knowledge of
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new conceptual, second increase student knowledge of competition.
Because of that, so process or education is not monotonous, but
involve student’s participation.

Model

Humans study more from what they see. Model occupies very
mmportant position. Teacher must have character that wants to teach
earlier. A teacher is someone who is followed and imitated; students
will imitate what the teacher does than what the teacher says. Even,
sometimes students will imitate negative character more extremely
than the teacher.

Model 1s not just based on the teacher, but also from people who
exist in those educational institutions. It also originates from parents,
family relations, and whoever that often contacts with students. In this
point, character education needs whole educational environment,
which teach character each other.

Prionty orientation

Clear priority decision must be determined so that evaluation
process of success or not the character education can become clear.
Without priority, character education can not be focus so can not be
assessed or failed. Character education gathers value compilation that
1s regarded important for accomplishing and realization of institution’s
vision. Therefore, cducational institution has some duties. First,

determine standard demand that will be offered for students; second,
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all of pcople who are mvolved in character education must know
clearly what will be emphasized in character educational institution;
third, if nstitution wants to decide standard behavior that become
mnstitution’s identity, so that identity must be comprehended by
students, parents, and society.
The practice of priority

Another important component after character priority is prooft of
implementation or that character priority. Educational institution must
be able to make verification how far the realization of priority in
cducation environment through various kinds of components which
present in that educational institution.
Reflection

Reflection means reflecting into our own self. What have been
done will still separate with self-consciousness before it has not
associated yet, reflected with someone’s consciousness content.
Reflection also can be called as mirroring process, settle self up at
event or concept that is happened: what do I like that? Is there any
posttive character like that in my own self?

Meanwhile, transformative pedagogy, as mentioned by Iganiasian
in Doni A. Koesoema (2007: 108-110) applies five steps of the

umportant of character education that must be done, such as:
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Context
Well education is an instruction that gives attention and
introduction to every student. In order to reach this, teacher must
recognize well the context and background of students, like life
style, same age group, culture, social pressure and politic
problem. Self-introducing assumes that every person is unigue
personal; background of their life, learning style, and others.
Beside context that becomes background of student;
transformative pedagogy also must provide conducive learning-
teaching contexts. Context of school environment must tull of
appreciation, respect, and service that are done by students-
tcachers, among students, or among education organizer. In
character education, an educational institution has requirements,
such as:
1) Place where people are believed, respected, and noticed.
2) Place where personal ability is recognized.
3) Place where personal contribution is respected.
4) Place where everyone is treated fairly.
5) Place where everyone find support, motivation, and chance to

develop become human as complete as possible.

b. Expenence

Lxperience means that undergo something in intemal thing

that assume existence of fact and definition. Experence is an
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activity that involve cognitive and affective dimension. Method
that can be done to carry the students at experience can be
together activity, problem solving, independent activity, and peer
group learning. All of ways can assume unique and human
freedom, beside also appreciation to others. Through experience
students involve in a challenge against knowledge that they have
with fact, idea, and new input. Through experience context that
students bring 1s faced with new challenge, something that enable
to like-minded or contrast with previous concept that they have.
Reflection

Reflection 1s “considerations that full of thought about
experience” or “ideas that make someone can seize the real
meaning completely.” Slattery describe “in reflection, memory,
meaning, mmagination, and feeling used for capture meaning and
base value that is learned, find its relation with other knowledge
aspect and respect the implication in continuously search about
truth and freedom”. Reflection is a process:
1) To bring up meaning achicvement in experience human with

better comprehension about truth that is understood.
2} To comprehend about feeling and reaction that is experienced
someone through what they learn.

3) To deepen comprehension about implication for their sclves

or others.
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4) To get personal understanding about events and idea that
exists.

. Advantage of reflection 1s as formative process and release.
Reflectton will build student’s awareness, including faith, value
system, attitude, and all of therr way of thinking, so they can be
brought going forward to do an action in new paradigm.

Action

Action is founded on purpose of education that does not
only competent, but also full of attention to other. In truth, student
should be clever in analyzing situation and apply knowledge that
is acquired in the school for public necessity.

Action is a kind of effort to train student in selecting choice
of values. In this situation, action is determination of choice that
modifies conventional view to contemporary one. In this phase,
standard of scoring has important role, because it will help
student to take, guide, and selecting decision. ‘_

Evaluation

Evaluation means student centered evaluation, evaluation
undertaken in the perspective of student as subject, no teacher’s
view. Teacher 1s just facilitator, so the main role is guiding the
student in establishing critenia in the evaluation.

There are two actions that should be done together by

teacher and student. First, discussion about guality of examination
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result that 1s needed to evaluate. Second, a certain effort which

explain what kind of good-task.

Character education has two essentials basic. First, there are
specific characters in the human and any points to do good-action
certainly. But, 1t still nceds education and development to get maximum
quality. Second, cducation is an instruction of re-recognizing and

athirmation what have known in the certain actualization.

. PURPOSE OF CHARACTER EDUCATION
UU No.23, 2003 about National Education System affirms that

National education has purpose to develop ability and construct character
and prestige nation civilization in order to make progress of nation life,
having task to expand student’s capability to be faith person, healthy, well-
mannered, clever, creative, independent and be responsible and democratic
citizen.

- Sutari Imam Bammadib (1984: 50-51) as said by Langeveld,
differentiates six purpose of education:

1. General purpose. General purpose is a goal that wants to be reached in
the end of education process, achieving physical and spiritual maturity
of student.

2. Specific purpose. Specific purpose is limitation of general purpose
rooted 1n age, sex, character, talent, intelligent, socio-cultural

background, development steps, etc.
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3. Incomplete purpose. Incomplete purpose relates to some of human
aspects, such as, psychological, biological or sociological aspect.

4. Temporary purpose. When temporary purpose has been accomplished,
it will be removed by the next one.

5. Intermediate purpose. Intermecdiate purpose is a mediator goal to
complete the main goal.

6. Incidental purpose. Incidental purpose is specific target that is attained
in the certain time.

Education in the perspective of Islam ts a chain of steps to prepare
cadres as vicegerent of Allah on the Earth, so that capable enough to set up
prosperous, dynamic, harmonic and everlasting world. It means, Islamic
education is ideal model because giving concern more in the academic.
The main point is, vicegerent is outcome of education process who able to
take advantage from entire world for public need.

M. Amin Abdullah quotes Immanuel Kant word, character
education 1s humankind education to build good and well human.
Character education is needed for every country; because of successful
character education will make well-citizen and society without any
precondition.

Character education here is parallel with moral autonomy of human
in the social activity context. Successful character education is in line with
aim of good public movement in the multicultural, multiethnic,

multilanguage of globalization.
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Overall, the purpose of character education is encouraging to
“produce” good children. With good character, children wili grow in well
capacity and commitment to do the best in right way and having goal of
life. Effective character education can be found in the school which

enables all of students to show the ability in order to achieve main-goal.

. STEPS OF CHARACTER EDUCATION

In reference to M. Furqon Hidayatullah (2010: 32-38), steps of
character education are as follow:
1. Politeness (5-6 years old)

In this phase, children are taught some character value as follow:

a. Honesty
b. Identify which is right and wrong
c. Recognizing which is good and bad

d. ¥ind what is allowed and forbidden.
Honesty learning is liable value for children since it is a key of life.
It should be integrated in every aspect of life. If honesty instruction is
successtul to do, 1t means strong basic of country have set up.
Moreover, children 1s taught about good and bad character, correct
and wrong character, and also is given description about what is
allowed and is forbidden. The goal 1s children can identify, analyze

and select the best one.
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2. Responsibility (7-8 years old)

One of the ways to teach responsibility is commanding to do
prayer (shalat) in this age. The implication is children will learn to be
discipline and regular. Furthermore, it will establish their future. As
conscquence, children will gain knowledge in the choice of future life,
decide dream, and invest faith and belief. It means that the dream will
be achieved if it is based on strong faith. Faith will be realized if the
best effort and high discipline are done.

3. Caring (9-10 years old)

After children know about responsibility, the next phase is children
need to care to other, especially peer-friend. Respecting the older
people and giving attention to the younger one, appreciate other’s
right, cooperating with friends, etc.

On the other side, impact of this cooperation and togetherness will
affect important point of leadership which is basically needed in the
social life.

4. Independence (11-12 years old)

“Experience 1s the best teacher in our life”, it means that more
experiences that children have will stabilize character and guide into
independency. Independence is marked by readiness to take a risk as
consequences of no-obedient to the rule.

This mdependence is also showed by attitude of children who can

differcntiate which one is right and wrong, no just identify. In
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addition, children are able to apply what is ordered and prohibited,
comprehending the consequences of irregularity.
Social participation (13 years old)

In this stage, children are regarded to be ready involving in the
society. There are two minimum main values that is basically needed
for children, first, integrity and second, adjustment ability.

If all of the steps above are able to complete perfectly, the next

phase is just developing and perfecting.

F. KORAN VERSES OF CHARACTER EDUCATION

L.

According to Nur Azizah (2010: 61-89), some Koran verses about

character education are as the following:

Basic of character education

QS. al-Syams: 8
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“By the soul an Him that moulded it and inspired it (knowledge of) sin
and piety”
The golden age of character education

QS. ai-Nahl: 78
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Allah brought you out of your mother’s wombs devoi all of
knowledge, and gave you ears and eyes and hearts, so that you may
give thanks”

Subject and object of character education

QS. al-Tahrim. 6

£7 . F //7,) L E AL E .

/‘/T- o~ £ m

LT Gsaa ¥ 50 ol &0 gl s u_;uj

$10530 U Oylears
“O belicvers, guard yourselves and guard your kindred against the
Fire which has fuel of men and stones, whose keepers are ficree and
mightly angles who never disobey Allah’s command and promptly do
His bidding”

QS. ash-Shaf: 2-3
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Believers, why do you say what you never do? It is the most odjus in

Allah’s sight that you should say that you which you not do.
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4. Steps of character education

QS. Lugman: 13-19
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And (remember) when Luqman said to his son when admonishing
him:"my son, associate none with Allah, for to associate others with
Him 1s a tremendous wrong. An we enjoined man (to show kindness)

to his parents, for weakness after weakness his mothers bear him and
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he is not weaned before he is two years of age. We said:"give thanks
to me and to your parents. To me shall all things return. But if they
press you to associate with me what you know nothing of, do not obey
them. Be kind to them in this world, and follow the path of those who
turn to me. To me you shall all return and 1 will declare to you all that
you have done”. My son, Allah will bring all things to light, be they as
small as a grain of mustard seed, be they hidden inside a rock or in
heaven or earth. Allah is wise and All-Knowing. My son, be steadfast
in prayer, enjoin justice, and forbid evil. Endure with fortitude
whatever befalls you. That is a duty mncumbent on all. Do not turn
away from men with scom, nor walk proudly on the earth: Allah does
not love the arrogant and the vain-glorious. Rather let your gait be
modest and your voice tow: the harshest of voices 1s the braying of the

asses”.

QS. Fushshilat: 46
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He that does good does it tor his own soul: and he that commits evil

does so at his own peril. Your lord is never unjust to His servants.

QS. Al-Ahgaaf: 13
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Those who say: “our god is Allah’ and follow the straight path shail
have nothing to fear or to regret.

QS. Al-Ahzaab: 21
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You have a good example in Allah’s Apostle for anyone who looks to

Allah and the Last Day and remember Aliah always.

QS. Hud: 112
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Follow then the right path as you are bidden, together with those who
have repented with you, and do not transgress. He is aware of what

you do.




CHAPTER HI
AL-QALBU IN THE HOLY QUR’AN

A. THE CONCEPT OF AL-QALBU

The word al-galb is the basic form (masdar) from word galaba
means transform, move, or turn around, whereas, the word a/-ga/b implies
heart or liver. Liver is called al-qalb because it continually beats and
pumping the blood physically. In the psychology context, al-galb is a
certain spiritual condition that always turns around in determining any
decision (Baharuddin, 2004: 124).

Related to this topic, al-Ghazali (451-505 H/1059-1111 M) divides
al-galb into two types, physical (jasmani) galb and spiritual (ruhani) galb.
Physical (jasmani) qalb is a plump of flesh placed in the inside of chest
specifically lefi side. Meanwhile, spiritual (ruhani) galb is a soft thing
(<ask)), rabbani and having the character of religiousness, indicating the
nature of human who are able to apprehend concept, knowledge and arif.
It associates with the physical heart (Iin Tri Rahayu, 2009: 83).

The view of al-qalb is in the spiritual context and it cannot be scen,
except by spiritual vision (mukasyafah). It is a place to get feeling, such as
love, learning, knowledge, information, scare, faith, and goodness.

M. Hamdani Bakran ade-Dzaky (2004: 47-49) asserts that Aliah

uses three words explaining the meaning of galb in the holy Qur’an:

39
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1. Al-galb means the heart that still tums around, non-stable iy deciding
any determination and non ready to differentiate which one is right

and wrong.
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“And place compassion and mercy in the hearts of those who followed

him” (QS. al-hadid: 27)
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“Lord! Therein verily is a reminder for him who hath a heart, or give
the ear with full intelligence”.{QS. Qaf: 37)
2. Ash-shadr, the basic form 1s phenomenon, return, the beginning of

everything, strong heart and chest.
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“Then who into those whose hearts are hardened against remembrance

of Altah. Such arc tn plain error”™. (QS. az-Zumar: 22)
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3. Al-fuad implies death, conststency, benefit and result.

“The heart lied not (in seeing) what it saw”. (QS. an-Najm: 11)
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“(o man), follow not that where of you has no knowledge. Lord!

The hearing and the sight and the heart of each of these it will be asked™.

(QS. al-Isra = 306)

All of three words above which are often used in the holy Qur’an
have similar function generally:

1. As a media of Allah to explain the verses of al-Qur’an containing
moral and spirttual description that 1s full of values.

2. As a certain first place of foresight appearance includes sign of God
which contains instruction and prohibition, essence of advantage and
disadvantage, essence of faith and sinfulness, etc.

3. It is a room nside of human which is full of fecling, like love and
anxicty, sad and happy, mankind and divinity.

Ma'rifat’s cxpert (‘irfan) or shufi frequently differentiate three
words above. 1f a heart 1s not steady enough in receiving taith or belief) it
1s called galb, when the heart has stabled enough to gct it, it is referred to

shady and 1t the heart has tough consciousness, it 1s stated fuadd.
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Furthermore, Baharuddin (2004: 131-132) added two technical
terms ot galb as follow:

1. Lubbimplies place of nising tawuhid.
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Allah has prepared a woeful scourge for them. Have fear of Allah, you
nien of understanding, who have believed. Allah has now sent down to
you a Reminder.” (QS. ath-Thalaag: 10}

2. Syagaf means a place of existing love to human and other creatures.
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“Some women in the city said:” the prince’s wife has sought to seduce
her servant. He has made her fond of him. It is clear that she has gone

astray.”(QS. Yusuf: 30)

B. THE DIFFERENCES OF GODLY POTENCY OF @4LB AND NON-
GODLY POTENCY OF QALB

Al-Ghazah suggests that galbu has tendency called al-nur ilahiy

(the light of religiousness) and al-bashirah al-bathinah (internal vision)

which reflect faith and belief. Qalbu has function as guide, controller and



43

manager all of human attitudes. It this galbu 1s used 1 the normal
condition, human life will be nice appropnate with the basic nature of life,
because this galbu has ilahiyah and rabbaniyvah nature. Hahivah nature is
supernatural awareness aspect which 1s reflection of God. With this nature,
human does not only acknowledge physic and social environment, but also
recognize spirttual and religious situation. Because of this nature, galbu 1s
also referred to fitrah ilahiyah or fitrah rabbanivah-nuraniyah (Hartati N,
dkk: 2004). In the actualization, the potency af ga/bu 1s not always good, it
depends on the personal choice.

Psychologically, galbie has emotional power (al-infialy) and
cognmtion. But emotional power 1s often clear than cognition. The
emotional power consists of positive and ncgative one. The positive
emotional power 1s like tove, happy, cheerful, faith, and sincere, etc. while
the negative emotional power, such as hate, sad. and disavows (kuft), cte.
the emotional power of galbu can be actualized by intellectual, ethical,
esthetical, social, economical, and religious sense (lin Tri Rahayu, 2009:
34).

M. Hamdani Bakran adz-Dzaky (2004: 50-53) affirms that the
indicators of non ilahiyah potency galb arc:

1. Qalb is rather difficult in understanding the verses of Allah, so that

this type of person will be occupant of the hell, as Allah says :
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“Already have we urged unto hell many of the jinn and humankind,
having hearts where with they understand nof, and having eyes where
with they sce not, and having ears where with they hear or not. These
are as the cattle nay, but they are worse! These are the neglectful”. (QOS.

al-A 'raaf: 179)

I~

Qalb feel scared because there are a lot of corrosion in the heart as

result of doing rebelliousness and sin in heaps.
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“We shall cast terror into the hearts of those who disbelieve because
they ascribe unto Allah partners, for which no warrant hath been
revealed. Their habitation 1s the Fire, and hapless the abode of the
wrong doers”, (QS. ali Imran: 151)

3. (Qalb becomes dead locked and 1s sealed by Allah, because too much

in opposing and deceiving Allah’s verses.
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“Thus doth Allah print upon the hearts of disbelievers (that they are not
heaning)”. (QS. af-A raf: 101)
4. Ailah commands to the angels to do execution with decapitation part

of body people who deny, because in the chest there are a lot of

destruction viruses.
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[ will throw fear into the hearts of those who disbelieve. Then smite

the necks and smite of them cach finger”. (QS. al-Anfaal: 12)

5. Allah will fill the heart of people who deny with stimulate feeling to

do denial and sneer the truth.

& \r\)wj;gij]’u_}bé Aﬁ:&dlﬁ’:\f

“Thus do we make it traverse the hearts of the guilty”. (QS. ul-Hijr: 12)
6. Qalb feels unpleasant hearing kindness and truth Allah and the
Prophet, even they tend to avoid it. Because of afraid feeling if the

verses will prevent them from their pleasure in the earth.
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“And when Allah alone 1s mentioned, the hearts of those who believe
not in the Hereafter are repelted, and when those (whom they worship)
beside Him are mentioned, behold! They are glad”. (QS. az-Zumar: 45)
7. Qalb is so difficult to recetve kindness, truth, and to touch divinity’s

advrce.
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“As for the disbelievers, whether you warmn them or you warn them not

1s alt one for them, they behicve not™. (QS. al-Bagarah: 6)
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“Then, even after that, your hearts were hardened and became as rocks,
or worse than rocks, for hardness™. (QS. al-Bagarah: 74)
8. Qalb 1s full of bad preconception for people who are hypoeritical and

scared in struggle in Allah’s way.
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“Nay, but you decmed that the messenger and the believers would never

return to thetr own folk, and that was madc fair seeming in your hearts,
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and you did think an evil thought, and you were worthiess folk”. (QS.
al-Fath: 12)

9. Qalb 1s being blind, deaft and mute from truth so that it can not receive
and see Allah’s verses, even can not grab hold of news and events
transcendentally from nature Malakut, Jabalut, and Lahut as
mukasyafah (supematural vision), but just darkness which heart can

see.
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“Are not they indeed the mischief makers? Butthey perceive not”.

(QS. al-Bagarah: 12)
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“For indeed it is not the eyes that grow blind, but it is the hearts, which

are within the bosoms, that grow blind” (QS. a/l-Hajj: 46)

People who do not have galb illahiyah’s poiency; can never know
the essence of the true Islamic doctrines, that is having applicative and
empiric character. Islam is not merely will exist and present in rhetoric,
seminars, symposiums, and conferences; however it will always present in
chest and is being tmplication at all of fife activity aspcet. The raw science

1s science or knowledge which is in discussion level and in mind, white the
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ripe science 1s in the chest. [t shows light of scicnce essence that beautiful,

clcan, pure and tragrant.

With this potency, someone can understand the essence of truth

and the truth of essence clearly and purely, along with the revealed nature

divinity and knowledge. With this potency someone can read wisdoms and

secrets from Allah’s taws, Islamice laws, trial and temptation, wamning and

reminder from Allah.

M. Hamdani Bakran adz-Dzaky (2004: 54-56) uttered that the

indicators of gath ilahivah potency are:

Qalb becomes safe and always peaceful, because of repeating faith
confesston mentioning and remembering Allah, every time and
everywhere. (QS. ar Ra'du: 29)

Qalb always attends virtue and spread mercy and eminence of Allah’s
instruction whether in wide-open situation or not. (QS. al-Hajj: 32)
Qalb is always happy because the creed increase into Allah’s
attendance, heart meets with Allah and feel happiness and pleasure.
(QS. al-Fath: 1-5)

Qalb tends to and loves to creed, obedicnce and hates to paganism,
atheism, and rcbelliousness. (QS. al-Hujurat: 7, QS. ali-Imran: §)
Qalb becomes very sensitive to creed and dearest to Allah, so the
heart tremble if called Allah’s name and the creed increase if the

verses s read. (QS. al-Anfal: 2, QS. al-Hajj: 35, QS. az-Zumar: 23)
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6. Qalbis closed with the angels, because they are always present in the

heart by bringing revelation, God’s guidance, divinity intuition to
verify and affirm creed and virtue. (QS. al-Bagarah: 97, QS. asy-
Syu’ara: 194)

Qalb is tilled with the essence of Islam and empiric science, so
subnussion and feel of wanting improve Isiamic application increase
and quality of Hlahivah.

Qalb 1s always guarded and watched by Allah with shown pleasure
and heaven’s secret,

M. Hamdani Bakran adz-Dzaky (2004: 55) adds the main potencies

of galb ilahiyah are:

1.

Receive command, information and divinity word from Allah trough
the Angel Jibril.

Show signal, hint and mark which have allusion (high and sacred
lesson) that are phenomenon and something in event with mukasyafah
like shown nature existence Ma[ak:uf, Jabarut and Lahut or heaven,
hell, angels, spirit, and the essence of another creature.

Seize the signal that arc fecling (dzaug or syu 'ur) from the essence of
space, time, events like existence of hazard of something that is not
permitted or something wrong and others.

Seize love and real softness, even can distinguish between permitted

and forbidden, the true and the wrong, advantage and disadvantage.
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For that galb intelligence Prophet Muhammad said that, “Allah
does not see your face and wealth but Allah will always estimate your
existence and galb potency and your deeds.” And he always gives
guidance and directions so that heart did not enter into moral illness that
can break the essence of ga/b potency. He suggested avoiding self as far as
possible from rebelliousness, atheism and sinfulness.

M. Hamdant Bakran adz-Dzaky (2004: 56) also stated that
Rasulullah SAW said that galb has four kinds:

a) Clear galb, which is therein shine lamp. This is the heart of righteous
people.

b) Covered galb, this is the heart of people who deny Allah.

¢) Reversed galb, this 1s the heart of people who are hypocritical.

d) Qalb that in the inside combine two things which are the base of faith
and the base of hypoerntical. Heart in this condition that can defeat
cach other.

The clear heart has good” function and right Ilahiyah potency,
because it is always illuminated by Allah’s light that is produced from the

essence religious, praise and purified Allah essence.

. TYPE OF AL-QALBU
Ibnu Qayyim Al-Jauziyyah (2005: 1-5) supposes three types of al-

galbu as follow:
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1. Qolbun Salin
Qolbun Salim 1s pure heart that anyone can not be able to be safe in

doomsday except if he comes to Allah with it, as said in asy-Syu'ara: 88-

89.
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“The day when wealth and children will avail nothing and when none shal
be saved except him who comes before his Lord with a pure heart.”( asy-
Svi“ara: 88-89)

It 1s called golbun salim (pure heart, heaithy) because pure
character and healthy have merged with his heart, as word al-Alim, al-
Qodir (All-knowing, Almighty). Beside it is also the opposite of sick and
disgrace.

People have different opinion about galbun salim. The summary of
those opinions is said that galbun salim is pure heart and safe from several
desires that is not appropriate with Allah’s command and prohibition, pure
and safe from any hesitancy against His news. This person saves from
doing servitude except for Allah, safe from laws decision except His
Prophet, pure in loving Allah and in obeying the law, pure in fear and
expectation to Allah, trusting in God, in coming before His God, in
humbling the self in front of Him, in prionitize looking for blessing in

every condition and m avoiding repudiation because of anything. And this
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1s the essential of servitude (ubudiyah) that may not be addressed except
for Allah

So, galbun salim 1s the heart that is safe from making ally to Allah
with any reason. This individual only accepts wholeheartedly and
devotion to God, as wish, love, trusting in God, inabah (return), humbile,
khasyyvah (lear), raja’ (expectation), and he is sincere his deed just for
Allah. All of the actions done because of Allah include loving, giving or
refusing. And 1t is perfected by obedient to Prophet Mohammad,
following all of His words, attitudes and determination in life as main
source and guidance. It consists of inner self, such as belief; oral utterance,
such as wish, love, and hate; attitude, this heart become judge for the self
in all of aspect, involve big or small maiters. All of them are based on the

instruction of Prophet Mohammad, as said in al-Hujurat: 1
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“Believers do not be forward in the presence of Allah and His Apostle.
Have fear of Allah: He hears all and knows all.”(QS. al-Hujurat: 1)

The meaning 1s, do not say anything before Prophet says and do not
do any action before Prophet instructs. Some of salaf figure said, “Every
action, small or big will be faced by two questions: why and how?” It
implies that why you do it and how you do it? The first question asked

about the reason or motivation of your action; it has short term-purpose for
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private business or the motivation of the action is to act ubudiyah right
(servitude), finding love and closeness to God and getting wasilah with
Him.

The main point of first question is what you do the action for your
God or just for your own need? While the second question i1s a matter of
mutaba'ah (follow) Prophet Mohammad in worship. In other word, the
first one talks about sincerity and the second one focused on muraba 'ah
(follow) Prophet Mohammad, because both of them are the condition of
deed acceptance from Allah.

The way to solve the first question is purifying sincerity and for the
second question is applying mutaba'ah, the heart will be safe from desire
against sincertty and desire that opposed to mutaba 'ah. This is the essence
of heart safety that guarantees security and happiness.

2. Qolbun Mayyitun

The second type of heart is died heart, that there is no life in 1t. It
does not know the God, not worship Him appropriate with command that
He loves and blesses. It even always follows desire and its own pleasure,
in spite of with that God will wrathful and hates him. He does not care at
all, only 1f can get his art and wants, God will bless or not. He provides
service except for Allah in love, fear, expect, bless and hate, glorification,
and lowness. If he gives, so he gives because of his desires. If he refuses,
so he refuses because of his desires too. He prefers to prioritize and love

his desire than his God’s bless. Desire is his leader, lust is his commander,
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toolishness is his driver, and negligence is his transportation. He is swayed
by thought of secular purpose. He does not care people who give advice,
on the hand follows every step and devil’s wants. World sometimes make
him hate or happy. Desire makes him deaf and mute from tutility.

So, assimilate with this kind of person is illness, deal with him is
poison and accompany him is destruction.
3. Qolbun Maridf

The third type of heart is life heart but defect. It has two substances
that pushed and pulled. When it wins the fight so in it there is love to
Allah, faith, sincerity, and trusty to Allah, which is life substance. In it also
has love to desire, want and great effort to get it, envious, conceited and
arrogant, love to authority and make destruction in earth, which is
destructive and devastate substance. He is.examined by two commanders:
the one 1s command to Allah and His prophet including the afterlife, while
the other one is command to an erroneous pleasure. And he will fulfill one

~of them that the closet to himself.

The first heart is always tawadhu’, kind, and aware, the second

heart is dry and died, while the third; it can closer to safety or destruction.

Allah gives explanation about three types of heart in His

commandment,
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“We have never sent a single prophet or apostle before you, but when he
desired (recited), Satan tampered with his desire (recitation). But Allah
abrogates the interjections of Satan and confirms His own revelations. And
Allah 1s Wise, All-knowing. (This He permits) so that He may make
Satan’s interjections a templation for those whose hearts are discased and
hardened-and the wrongdoers are in wide schism; and so that those whom
knowledge has been given may realize that this (Quran) is the truth from
your Lord and thus believe in it and that their hearts may be open to it
Verily Allah will surely guide the faithful to a straight path.” (Q.S. al-Hajj:
52-54)

In this verse, Allah divides heart become three kinds: Two hcarts
that caught slander and one heart that is safe. Two hearts that caught
slander is heart which in it, there is illness and tough heart (dead), while
the safe one is heart of believers that is humble to his God, that s heart
which feel caim with Him, surrender, self dedication, including obedient to
Hinn.

FFor reason, heart and other part of body are expected to safe and

there 1s no illuess in it, and do the purpose from its creation. As regards to
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the deviation may because it is dry and though also does not do as it
should be to it.
There 15 1llness and damage which prevent to do perfectly and
truly. Because of that, heart 1s divided into three kinds:
1) Healthy and safe heart
Heart always accepts, loves and favors the truth. The knowledge
about the truth perfectly, also always obedient and receive thoroughly.
2) Though heart
Heart can not accept and obedient to the truth.
3) Sick heart
If the illness relapsed, the heart becomes though and dies, if it can

defeat the illness, the heart become healthy and safe.

D. TABLE AL-QALBU IN THE HOLY QUR’AN
In the holy Koran, the word ga/b is mentioned 122 times in 45
chapters and 112 verses. Like other terms, the word galb is also used in
varieties context, include group of verses, object and the word meaning.
Baharuddin (2004: 125-128) mentions the list of galb in the holy

Koran as the following:




57

NO. | WORD | PLACE FORM GROUP | OBJECT | MEANING
OF OF OF OF OF WORD
VERSE WORD VERSE | VERSE

1 Oy sl Q.5.29: 21 f i Jad | Makiyah Human Come back

2 | gla .5.9; 48 ok Jxd Madaniyah | Human Organize

3 cala Q.5.6:110 f olie J=d | Makiyah Human Tumn away

4 gl QS.18:18 | g laset | Makiyah | Luman Convert

3 i, [QS8:24 | lmades | Makivah | Human Convert

6 alay Q.5.24: 44 f lae Jed | Madaniyah | Human Replace

7 el 0.533: 66 _“EJLA--QA J=i | Madaniyah | Human Back and

Forth

8 e 0.5.24: 37 § Jlima (=3 | Madaniyah | Human Unstable

9 alaj Q.5.22: 11 Csa xd Madaniyah | Human Return again

10 ‘:ﬂ.ﬂm‘ Q.5.3: 144 cmoba Jxd Madaniyah | Human Defect

11 ‘afulml Q.5.9:95 coiba Jxd Madaniyah | Human Come back

12 lj__diﬂ Q.53:174 wsrala xd Madaniyah | Human Come back

13 b galil Q87.119 | ala Jad Makiyah Human c9me back

14 |t Q.8.12:62 | e Makiyah Human Come back

15 | galasi Q.5.83: 31 (ks (=i Makiyah Human Come back

16 |j__1l33i Q.5.83: 31 (gaa (Jx Makiyah Human Come back

17 } gl Q.5.3: 149 § Jiaa Jad | Madaniyah | Human Come back

18 } gl Q.5.5:21 § liaa 23 | Madaniyah | Human Come back -

19 | o Q82143 | g liae Jed | Madaniyah | Human Desert |

20 NN o _QSB 144 t)L..cmdxA Ma(lalii;;h Human Infidel aé5i11
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21 alay, (0.5.48:12 ¢ hias Jad | Madaniyah | Human Come back
22 calay, Q.8.67: 4 ¢ Joias Jxd | Madaniyah | Human Come back
23 alay Q.5.84:9 ¢ biae Jad | Makiyah Human Come back
24 | gality Q.8.3:127 ¢ Juma Jad | Makiyah Human Come back
25 Oy galais Q.8.26:227 | ¢ s =8 | Madaniyah | Human Come back
26 lss Q.S5.2:144 hca and Madaniyah | Human Come back
27 lis Q.8.3:196 s and Madanmiyah | Human Come back
28 Eiftrty Q.5.26:219 P aul Makiyah Human Come back
29 PeSive QS.16:46 | yuica and Makiyah Human Come back
30 ‘;@_\lﬁ QS40:-4 PATEV ‘:u.u.‘ Makiyah Human Come back
31 aSilite Q.5.47:19 U gria au Madaniyah | Human Conie back
32 O galdia 0.5.7:125 deld aul Makiyah Human Come back
33 Oy 9aliia Q.5.26: 50 deld ol Madaniyah | Human Come back
34 O gldia Q.5.43: 14 deld ol Makiyah Human Come back
35 Laldig Q.5.26: 227 | Jsrda and Makiyah Human Come back
36 Lilaig (.5.18: 36 Jsria aud Makiyah Human Come back
37 3 Q.5.3:159 3 ke o) Makiyah Human Heart

38 | b Q.526:89 | 58 aud Makiyah | Human Heart

39 3 0.537: 84 3 jia ol Makiyah Human Heart

40 3 (.5.40: 35 3 e aul Makiyah Human Heart

4] 3 (0.5.50: 33 3 e audl Makiyah Human Heart

42 Nt 0.5.50: 37 3 j4a and Makiyah Fluman Heart
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43 Shla Q.5.2:97 3 e pud Madaniyah | Human Heart
44 | &l Q.5.26:194 | 3 jia sl Makiyah Human Heart
45 | <l Q.8.42:24 | 3 jha aud Madaniyah | Human Heart
46 4l Q.S.2: 204 35t o Madaniyah | Human Heart
47 4418 Q.5.2:283 3384 o) Madaniyah | Human Heart
48 | 4l Q.5.8: 24 3 e an) Madamyah | Human Heart
49 | a8 Q.5.16: 106 | 3 53 o) Makiyah Human Heart
50 P Q.S.18: 28 3 5ha ad Madanivah | Human Heart
51 4l Q.8.33: 32 A 33 g Madaniyah | Human Heart
52 448 (.5.45: 23 3588 and] Makiyah Human Heart
33 4.8 Q.5.64: 11 3588 o) Madaniyah | Human Heart
54 Lzl3 Q.5.28:10 38 ad Makiyah Human Heart
55 ) (Q.5.2: 260 3k aal Madaniyah | Human Heart
56 Ol 0.533:4 e sl Madaniyah | Human Heart
57 418 (.5.3: 151 sl ran Madaniyah | Human Heart
58 g Q.8.7: 101 Lol DEN Makiyah Human Heart
50 sl Q.S.7:179 Lol PeN Maktyah Human Heart
60 A QS8:12 il o Madaniyah | Human Heart
61 Lglh Q.8.9:117 %l xas | Madaniyah | Human Heart
62 gl Q.5.10: 74 vl pan Makiyah Human Heart
63 i gl8 (Q.S5.13: 28 SE pan Madaniyah | Human Heart
64 w5 Q.5.15:12 Lol DEN Makiyah Human Heart
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65 wild 052232 sl fan Madaniyah | Human Hean
66 | <sB  [0S22:46 | il en | Madaniyah | Human Heart
67 i sla Q.S.22:46 PBretFEN Madaniyah | Human Hean
68 wsld 0.5.24:37 PIrVUFEN Madaniyah : Human Heart
69 i gld Q.5.26:200 | Sl aan Makiyah Human Heart T
70 gld (.5.30: 59 sl e Makiyah Human Heart
71 gl (.5.33: 10 PriNiFUEN Madamyah | Human Heart
72 gl Q.5.39: 45 P FPEN Makiyah Human Heart
73 i gli Q.540: 18 SN aan Makiyah Human Hean
74 g8 0.5.47: 24 P IFOEN Madaniyah | luman Heart
75 gl Q.5.43: 4 pressil rea Madaniyah | Human Heart
76 u)lﬁ 0.5.57. 27 il e Madaniyah | Human Hean
77 i gl8 Q.5.79: 8 BroviIFUIN Makiyah Human Hean
78 [PUEPAL Q.5.66: 4 kil gan Madaniyah | Human Heant
79 POEP 0.5.2: 74 Sl aaa Madantyah | Human Hean
g0 oSa 5l Q.5.2:225 BYCGi PPN Madaniyah | Human Heart
81 S g8 Q.5.3:103 38 san | Madaniyah | Human Heart
87 S 518 0.5.3:126 Brei{[FONN Madaniyah | Human Heart
83 POEPAE 0.58.3: 154 S aan Madaniyah | Human Heart
24 S 5t 0.5.6: 46 BYriFOVN Makiyah Human Hean
85 S 48 108810 P vUFPEN Madaniyah | [luman Ileart
86 ‘;S__lJT' 0SS 1 BESUFPEN Madanivah { lluman | Heant o
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g7 PURPA Q.5.8:70 BreSUIFEN Madaniyah | Human Heart
{8 S 5 (Q.533:5 g FrEN Madaniyah | Human Heart
89 S 518 (.5.33:. 51 SN can Madaniyah | Human Heart
Q0 S 4l Q.5.33: 54 okl PEN Madaniyah | Human Heart
01 a5 Q.5.48:12 sl PEN Madanivah | Human Heart
Q2 Sy 5 0.5.45: 7 Sl FPEN Madaniyah | Human Heart
93 FANPIC Q.54%: 14 PP PEN Madaniyah | Human Heart
94 Ly 58 (Q.8.2: 88 Sl pan Madantyah | Human Heart
95 W 48 Q.53:8 S aas Madaniyah | Human Heart
06 L 4B Q.S.4:155 Pre-SUIFREN Madanivah | Human Heart
07 W 418 Q.5.5:133 BreilFTEN Madaniyah | Human Heart
08 Ly 18 Q.541:5 v pa Makiyah Human Heart
09 W 48 Q.5.5%: 10 gy PEN Madaniyah | Human Heart
100 | a8 Q.8.2: 7 BrrviIF PEN Madaniyah | Human Heart
101 | pestd Q.S8.2:10 e e Madaniyah | Human Heart
102 | g8 Q.5.2: 93 83 xan | Madaniyah | Human Heart
103 | paasB Q.5.2: 118 Sl ey Madaniyah | Human Heart
104 | pg sl 0S3:7 g FREN Madaniyah | Human Heart
105 | a2 0.5.3:156 oAS aea | Madaniyah | Human Heart
106 | a2l Q.53: 167 Pre]] PN Madanivah | Human Heart
107 | et Q.5.4: 63 i) s Madaniyah | Human Heart
108 | ~g258 Q55:13 Al PEN Madaniyah | Human Heart
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109 | sl 0.S5.5: 41 Pre-viiF BN Madaniyah | Human Heart
110 | g5t 0.S.5: 41 B[P EN Madaniyah | Human Heart
P11 | pe2s8  |QS5:52 | i€ e | Madaniyah | Human Heart
112 | a¢s8 Q.5.6: 25 88 raa | Makiyah Human Heart
113 | aeesla 0.5.6:43 BErij[F PN Makiyah Human Heart
114 | aeshh QS7:100 | ,iSH aen | Makiyah | Human Heart
115 | st Q582 sal SN Madaniyah | Human Heart
116 | as2sld Q.5.8: 49 A8 aen | Makiyah Human Heart
117 | peosid Q.S.8:63 OESH s Madaniyah | Human Heart
118 |eesB  |QS8:63 | LG pen | Madaniyah | Human Heart
119 | g5 0.59:8 A8 aen | Madaniyah | Human Hear
120 | ag2sl 0.59:15 PRl IFPEN Madaniyah | Human Heart
121 | g8 0Q.5.9: 45 Sl xen f Madaniyah | Human Heart
122 | agestd 0.5.9: 60 PITSi N Madaniyah | Heman Heart
123 | agaoli 0.5.9: 64 ] e Madaniyah | Human Heart
124 | agosld Q.5.9: 77 iSH asn | Madaniyah | Human Heart
125 | peosl (.5.9: 87 883 aes | Madaniyah | Human Heart
126 | g sl 059:93 RPN Madaniyah | Human Heart
127 | ages QS5.9:110 | &l xea | Madaniyah | Human Heart
128 | el Q.5.9: 110 BEi|[FEN Madaniyah | Human Heart
129 ‘15_:313 Q.5.9:125 ):{351“ e Madaniyak | Human Heart
130 | 4058 Q.59:127 PreFUEN Madaniyah | Fluman Heart
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131 | pgus (.8.10:88 | L&l aan | Makiyah | Ttuman Heart
132 | ag2slh  [QS13:28 | €U san | Madamyah | lluman Hear
133 | ag2sB Q.5.16: 22 S man Makiyah Human Heart
134 | agsBs Q.5.16:108 | 540 RN Makiyah [Human Heart
135 ?“_1_9.‘5 Q.S.17:-46 greve] rax Makiyah Human Heart
136 | a8 [0S18:14 | i can | Makiyah | Human Heart
137 (:@JE (.5.18: 57 g ra Makiyah Human Heart
138 | pgosd (3.5.21:3 growal rax Makiyah Human Heart
139 ‘a&.i_glé .522:35 grow S Madaniyah | Human Heart
140 | peosh Q5.22:53 | il san | Madaniyah | Human Hean |
141 | agosB Q.5.22:53 Provi DN Madaniyah | Human Heart
142 | pgos8 Q.5.22: 54 SN e Madaniyah | Human Heart
143 | agos8 Q82360 | i€l aen | Makiyah Human Heart
144 | agos Q.5.23: 63 Sl s Makiyah 1Human Heant
145 | peesB Q.8.24:50 | W aan | Madaniyah | Human Heart
146 | pgosB Q833:12 | €l xan | Madaniyah | Human Heart
147 | a8 Q.5.33:26 Proi oy Madaniyah | Human Heart
148 | pg2sd 0.5.33: 60 greeil e Madaniyah | Human Heart
149 | agaB QS34:23 | &M cen | Makiyah | Human Heart
150 ‘:Lé_i}E Q.5.39: 22 pasalt e Makiyah Human Heart
151 ‘;é_:jlé Q.5.39: 23 growi e Makiyah Human Heart
152 | agesB Q084716 | &l xon | Madaniyah | ltuman Hearl |
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153 | pg208 Q.5.47: 20 Pre-CiFPEN Madaniyah | Human Heart

154 | o288 Q.5.47:29 PLr-ViETEN Madaniyah | Human Heart

155 | 4248 Q.S5.48: 11 Pir-ViEPEN Madaniyah | Human [Heart

156 | pg2s 0Q.5.48: 18 PLr-viEPEN Madaniyah | Human Heart

157 | pgo o8 0.S.48:26 | Sl xea | Madaniyah | Human Heart T
158 | pgo Q.S.49:3 PLr-VilJEPEN Madaniyah | Human Heart

159 | 4248 Q.5.57: 15 nsall e Madaniyah | Human Heart

160 | pg248 Q.557: 16 o883 aes | Madaniyah | Human Heart

161 | pgos 0.5.58; 22 Pir-viEPEN Madapiyah | Human He;u"{

162 | 4248 Q.5.59:2 38l saa | Madaniyah | Human Heart

163 | pee s Q.5.59:14 g &ax Madanivah | Human Heart

164 | pe2s8 Q5s.s6l:5 ProNi|JEUEN Madaniyah | Human Heart

165 | o5 Q.5.63:3 PN |JFPEN Madaniyah | Human Heart

166 | pesld Q.5.74:31 PLoNi[JEUEN Makiyah Human Heart

167 | pg2sld Q.5.83: 14 | 56 xen | Makiyah Human Heart |
168 | Casli Q833:53 | 5 xan | Madaniyah | Human Feart

According to Baharuddin (2004:

128-132) the

table above

explained that there are 43 verses which explain gal/b and its meaning of

belief. Among of them is:
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“The Arab of the desert declare: "We believe.” Say: “You do not.” Rather
say: “We profess Islam,” for faith has not yet found its way into your
hearts. If you obey Allah and His Apostle, He will not diminish a thing
from (the rewards) of your labors. Allah is Forgiving and Merciful.” (Q.S.
al-Hujurat: 14)

Baharuddin (2004: 128-132) specified the table above into some
classifications, there are 24 verses explain that galb can contain fear,

restless, expectation, and calm. Among of them is:
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“He brought down from their strongholds those who had supposed them

from among the People of the Book and cast terror into their hearts, so that
some you killed and others you took captive.”(Q.S. al-4hzab: 26)

Then, there are 20 verses explain that ‘ag/ can accept and keep

characteristics like heart constancy, holiness, crudeness, hardness, and

arrogant. Among of them 1s:
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“(This He permits) so that He may make Satan’s interjections a temptation
for those whose hearts are diseased and hardened-and the wrongdoers are
in wide schism’™. (Q.S. al-Hajj: 53)

In the verses above, is mentioned clearly that galb receive heart
illness (marad) and also can have character of rude, though, and cruel.
Then 1n other five verses are explained that galb has abi[itly to recite God

and with reciting Him, it can be calm. One of them is:

.- P }ff/,/’,,/ e
AN Bl S gl onkss 140

él\

“Who have believed and whose hearts have rest in the remembrance of
Allah. Verily in the reme“:m-brance of Allah do hearts find rest.” (Q.S. ar-
Ra’d: 28)

While in other seven verses, is explain that galb has ability to
comprehend (by using ‘ag/) the historical facts by directing hearing,
seeing, and thinking ability. Besides that, it can be blind because it is not

used. Among of them is:
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“Have they never journeyed trough the land so that they may have hearts

to reason with, or ears to hear with? It is not the eyes, but the hearts in the

breasts, that are blind.” (Q.S. a/-Hajj: 46)




CHAPTER IV

ANAYSIS OF AI-QALBU IN THE CONTEXT OF CHARACTER

EDUCATION

A. QALB AS THE CENTER OF HUMAN CHARACTER
Qalb is the intuitional power of human. Intuition (4S=) refers to deeply

rooted knowledge based on pure experiences of life. It is the place of faith,
soul, light and belief in God. Moreover, it is centre of personality, good or

bad, as mentioned in the sunnah as the following:

A Al Alla Cala ) Glnh nall Li 5y Yl
i,ﬂi]!@}‘ﬂﬁi’a@'i bl Chad 1)

Essentially, there is a plump of flesh in the human body. If it is good, the
entire body will be good. And if it is bad, the entire body will be bad. And
it is galb (HR. Bukhari Muslim)

Qalb is the most important and noble thing in the human character. The
role of galb to human body is like the king and the soldier. All of it works
based on the order of galb and cannot deny it. Tbnu Qayyim stated that galb is
the king, the entire bodies do what it orders; accept its guidance, all of the
actions in the right way because of the intention of galb.

Because whole of bodies depend on galb, so ‘agl as development source

of intellect and knowledge also relies on galb. In other word, it can be said

68
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that the centre of education is in galb, not in ‘agl. ‘Aql is one of the parts of
body will be operated by galb. So in the teaching and learning process, it
needs to take a function of galb to improve the potency of student (Furgon
Hidayatullah, 2010: 121).

Qalb activates our deepest values, modifies 1t from something that we
think become sometling that we do. Qalb can know unpermitted things or
unknowledgeable things by our thought. Qalb is the source of courage and
motivation, ntegrity and commitinent. Qalb is the source of energy and
fixation that guide us to do learning, create cooperation, lead and take care
{Ary Ginanjar Agustian, 2005 40).

In the same chapter, Ary Ginanjar Agustian stated that ga/b will become
guide to what should we go through or what should we do. It means, actually
everybody has heart’s radar as guide. According to Habib Adnan, Islamic truth
1s always harmonious with human conscience. Therefore, Islam is natural
religion that appropriates with requirement and human need it. So, all of
Islamic principle is the demand of human fixation. But, following galb is
certain challenge of fife that needs to be developed and considered in line with
globahization era. Based on some views above, Islam is essentially able to be
basic of emotional and spiritual quotient building, where galb becomes the
main basic and centre.

Emotional quotient (EQ), spiritual quotient (SQ), and intellectual guotient
(1Q) will function maximally 1f it associates one another closely. All of the

quotient potency will be integrated if the orientation of life is belict in God
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and deciding Allah as the only one purpose of life. But, if the priority of life 1s
material or wealth, those potencies will be separated (Ary Ginanjar Agustian,
2009: 227).

Then, he adds that if the orientation is matenal or wealth, when the
problem comes, galb will caich uncontrolled emotional signal and angry, sad,
fear feeling appear. The effect of uncontrolled emotion, God-spot would be
fettered, and godly potency of galb has no possibility to appear and to be
listened. When galb 1s locked, emotion is the main role. Emotion which gives
order to intellectual quotient (IQ), then 1Q will calculate, but the basic is
anger, sadness, and disappointment.

On the conirary, there 1s called Meta quotient. In this quotient, when the
problem or challenge appears, galb will catch frequency signal. As soon as the
signal touches fauhid consciousness, it will conirol the emotion. The result is
well-controlled emotion, like comfort and calm feeling. With controlled-
emotion, God-spot will open and work. Then, the character such as justice,
love, honesty, responsibility, care, creativity, commitment, togetherness, peace
will appear. By those good characier powers, intellectual quotient (1Q) will
work optimally based on galb. It is Meta Quotient, the integrity of IQ, SQ and
EQ (Ary Ginanjar Agustian, 2009: 229).

In the simple way, belief in God (tauhid) 1s enough to stabilize pressure in
amygdale (emotion nervous system), so that the emotion is controlled (high-
EQ). Controlled-emotion will optimize the function of God-spor in lobus

temporal, and produce godly potency of galb. This potency gives the
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mmportant information so that human can take decision appropriate with
spiritual quotient (SQ). Hence, the concrete step will be taken, rely on logical
reasoning (1Q), which move in manzilah or orbit line that is centered in God
(SQ). It 1s Meta Quotient.

In other word, it can be said that beside galb 1s the centre of human
character because it determines good or bad personality of person. Qalb is also
the main foundation of emotional, spiritual and intelleciual quotient. What
galb feels, understands, decides, determines will influence the concept and
principal of ‘agl. There is certain relation between galb and ‘agl as emotional
and rational aspects of human. The development of thought (‘agf) without
galb will generate superticial knowledge of the reality. On the contrary, galb
without thought (‘agf) will make someone just take a spiritual view of realitv.
Morally, this person has high consciousness, but the capability of technique
and theory is minim. because the physical dimension is not full-mastered.
Hence, it needs proportional relation because it will  build compatible
connection (Baharuddin, 2004: 134).

. CHARACTER EDUCATION = Q4LB EDUCATION

Qalb 1s the precious asset, because it is like sunglasses which persuade the
way human act or human view. Relate to the nature (fitrah) of galb, actually
human is created in pure gal/b, but education and experience have certain
power in creating fetter ot paradigm. Those fetters close the nature of pure

galb, so that it 1s not be able to think and look objectively.
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From person’s opinion, it can be seen how strong the paradigm affect the
way person interact to other. When someone think and look as objective and
clear as possible, he will realize that other one can also do the same action
with their own view and way. Human tends to think that we have seen all of
the reality objectively, but in fact, human see the world, not the way world are,
but how the way we are, or how we see in the certain context of condition
(Ary Ginanjar Agustian, 2005: 365).

So, character education ought to be capable enough to stabilize the
condition of galb and change galb in the better condition. Because as
mentioned previously, the nature of ga/b always turmns around and change
without any exact reason. Moreover, the main aim of character education is
encouraging to produce good character.

Basically, the nature of galb as said above has close relation with the basic
of character education, where the main sources are good and bad value. Those
values are described more in positive and negative energy of character, in line
with}qalb which has godly potency and noﬁ»«godly potency. The implication of
this relation, gal/b of human can be categorized into galb salim, galb maridl
and galb mayyit based on each human condition of galb. Moreover, each type
will influence the human thought, view, attitade and personality in the big
event, activity of work and daily activity. And unconsciously, it determines
someone into good or bad human. So, educating character of human is
essentially educating galb because 1t is the centre of human intellect, emotion

and character.
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Ellen G. White in Sarumpact (2001: 12) argues that character building is
the best effort for humankind. Character building is major purpose of good
education because it is the reason why the education exists. Consequently,
character education in the famly, school or society becomes the responsibility
of parents, teacher and society.

Slamet Tmam Santoso (1981: 33) states that the basic purpose of education
is building strong self-esteem of student in order to survive in the society. The
output of education institution should be able to produce smart student and
good student in the broader context. Education is not enough to build smart
students but capabte enough to create noble and character values. Therefore,
character education shoutd start from the childhood, teenager until university
students.

The smart person but not good one will be dangerous because the high
intellectuality can be used to do damage and destruction. Minimally, education
is better to create good student although having standard intellectual. This type
will give conducive situation because of good attitude (M. Furgon
Hidayatullah, 2010: 19).

Thus, this kind of condition becomes the consideration especially in
developing high human sources. Education is not only giving the newest and
the most complete knowledge, but building strong belief and character of
student in order to improve the potency and tind the aim of life. Additionally,

education m the school 15 not enough just teaching the student to read, write,
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and calculate, then, pass the examination and get good job. School must teach
the student to be able to decide which one is right and wrong.

In the globalization era with complex and sophisticated technology, the
education principle to form ethic, value and character of students must be
applied. But, it is needed to do in the creative way rely on its era development.

Considering the importance of character in developing ot strong human
resource, well character education 1s exactly needed. It can be said that
character formation is something that inscparable in life. Therefore, character
education must engage all of life aspects including in education institution.
Ideally, character formation or education integrates to all of school aspects.

Education institution especially school is viewed as strategic place to build
students’ character. In this case, it is intended in order to students reflect good
and strong character in statement, attitude and their behavior (M. Furqon

Hidayatullah, 2010: 22-23).
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C. CORRELATION BETWEEN QALB AND CHARACTER EDUCATION

The correlation between galb in the holy Qurian and character education

as explained in

the previous chapter can be described in the diagram below,

where every aspect of galb 1s connected each other with character education.

Oalb Basic of
Character
Education
Godly Non-Godly Positive Negative
Potency Potency value value
1

—_— s

Type of al-Qalb

(Qalb Salim, Qalb Maridh, Qalb Mayyit)

Y

The Main Function of al-Qalb ‘

l
r

l
/0

The Important Role of Character Education ‘

l

Character Education = Qalb Education L
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The simple descnption of diagram is the following:

First, gqalb 1n the holy Qur’an is spiritual dimension that has intuitional
power. It is the centre of good and bad, and place of faith and belief in God.
Qalb becomes the media of God in explaining the verses of Qur'an which
contains moral and spirttual description. This nature of galb make galb has
godly and non-godly potency with each own indicator where the
understanding ability of Allah’s principle to be the main foundation.

This fact appropriates with the nature of human character, which is certain
quality of human that distinguished one person, group, or thing from another.
[t relates to the basic of character education which the foundation is good and
bad value. Both values are well-described 1n the positive and negative energy
of human. The cnergy will generate character-person, someone faith,
personality, capacity and potency. To get the best character building, good
deed value should be taught since childhood through habits and civilizing,

This case make galb is classified into three types, galb salim, galb maridh
and galb mayyit. Qalb saliz 1s pure and health galb from the desire to rebel
God. Qalb maridh is sick heart with full of evil temptation where it makes
someone far away from God. This galb contains uncertainty and deviation.
The last 1s galb mayyit, 1t 1s died heart and there is no life in it. This gal/b never
knows who God 1s and if it is commanded to the God, the command itself is
useless.

Then, regarding with the main function of galb as the main pomt of

individual personality and quotient so that the character education is very
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important to do. For reason, it affects all of human parts include physical {1Q),
psychoelogical (EQ) and spiritual dimension (SQ). So, well-character education
that is also educating galb is required in order to get strong human character.
One of the aspects to be considered is method and steps of character education
which should be started from childhood (elementary school), teenager (high

school) and adult (university and work place).

D. CHARACTER EDUCATION IN THE UNIVERSITY
The writer adds some concepts of character education in the university,
because the earlier stage (childhood-teenager) has been explained before.
1. University student and future
University students as part of young generation and future are
connecting each other. In the relationship with university students” duty
and obligation as generation that continues nation’s aspiration, so
university students’ status will have more important role, especially
university studenis’ position that are prepared as intellectuals and leaders
of the future. In the reality, society opinion cherishes hope especially for
university student to drum the nation up.
As candidate of a leader, beside university student must have and
deepen the science in the college, which is as candidate of intellectual
group, 1s expected to prepare their self especially about individual and

character development.



78

Daoed Joesoed (1978: 3) says that the essential responsibility of
university student i1s arousing the power of individual upgrading, as the
decisive foundation of analytic and statistic thinking ability. So university
student 1n essence 1s not man of public meeting but man of analysis. As
Analyzer, university student is not solely a diploma pursuer but an idea
producer that s offered in well-ordered thought, that the quantity
appropriate with the essence of science, that is geordend denken.

Slamet Imam Santosa (1981) says that education must produce
minimal  well-character graduation with high integrity. Nugroho
Notosusanto (1983: 26) describes that unmiversity output will show
educated person that is refined and sophisticated, and is not solely
knowledgeable. Future description show research result does not only have
high-quality but also relevant. And also will show original dedication to
soctiety, innovative, and decisive for national development.

Efforts at university student’s character building

According to M. Furgon Hidayatullah (2010: 111-118), some efforts
to build university student character as the following:
a. Decide clear purpose and target.

One of weakness or failures is non-optimum potency
development of university student because of vagueness and knows-
less to what will they do and prepare. Description about the self will be
prepared as what then, must be really aware and understood. Because

of that, university student must know and decide clear purpose.
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Study as a device not a purpose

Basically, study or learning 1s just a device to attain something,
not as a purpose. Because study is viewed as device so 1t must be well-
prepared in order to be used well. Then, quality and further
development is the orientation of university student activity.
More oriented at pertformance than at status

Activity of university student should more emphasize at
performance aspects than status ones, at quality than at quantity, and at
process than at product. It does not mean that status and product are
not important but well-process indirectly will make well-status and
result. For example, no ornented at diploma pursuer but more oriented
at content and study field ability or skill that is taken.
Look for angler, not fish

University student should anticipate several development of
requirement, because one of society demands is human resource can
fulfill society requirement. For reason, university student should get
“angler” not just”fish” mastering knowledge in college. It means that
university student is expected to expand the material than only receive
it. One of the strategies that can be applied is exploring the subject.
And getting the material than finding a lot materials but no well-

mastered.
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Find suitable learning method for self
Generally, learning method can be applied for all of students,
but university student have specialty or habit that is easy to established
and good for the self. At this case, university student need to search
and find method or suitable approach for their selt in studying and
deepen the subject, for example more suitable with discussion, reading,
or listening and more.
Develop the devise of future
There are several specific subjects that are not obtained n
lecture but need further approach. That subject always accompanies
and become the device of future for university student, especially (1)
leadership (2) communication device, especially English (3)
information technology etc. Communication device is very important
to master because most of reference is in English (M. Furqo
Hidayatullah, 2010: 115-116).
I) Leadership
It almost can be firmed that university student cannot get
leadership experience in college optimally. Ability about
leadership, including managerial ability is very helpful in
developing the potency and in facing life challenge. So, university
needs to dig and develop the potency through activities in the

outside of college.
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So, it is necessary to have character-leader as the following:
Person who has strong in managing organization;
Know the journey, the details of the organization (understand
the history of the organizationy;
Know the foundation that is used as organization policy;
Be able to analyze the problems that are faced,

Be able to take decision effectively;

2) Communication device

Many of university student or output cannot speak English,

including at lecture level, even just few of lecture who can speak

English orally and written. Moreover in the era of globalization

English is not only needed in college but also in life broadly.

g. Not only oriented at academic activity

University student have extra in training their self in college, so

they need to use that chance as well as possible. University student is

actually faced with several activities except for academic activities.

Because of that, university student should do another activity, like

social activity. But the most important is academic activity, so if other

aclivity can disturb academic activity, better if not do it.

According to the observation, there are some types of

university student:

1}  Umversity student that have high academic achievement, but also

have well organizational activity.
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2} University student only do well at academic but not do another
activity like organization.

Some activities that can be done: scientific activity (discussion,
seminar, etc); organizational activity, scout, sport, art, military
activities, ete.

Want to improve self

University student should improve their self in order to have
enough supply. Efforts that are done can be directed to characters
elaboration like having firm principle, bravery at positive way, simple

life, smart, competence, having hfe-plan, and work eftectively.



CHAPTER V

CLOSURE

A. CONCLUSION
The conclusion of this graduating paper as the following:
1. The concept of character education in Quranic perspective :

Character education places important in building human character
as part of education. For reason, the mankind will not attain perfection
character level without educational process. Therefore, the essence of
character education is forming the perfect human who have readiness
and ripeness to create humanitarianism civilization.

Thus, it has a purpose to build smart human and the main point is
good and well-character human who has responsibility to themselves,
society and the wise creator the universe. In Quranic perspective, it
seems on righteousness.

2. The concept of galb in the holy Qur’an

Studying galb in the holy Qur’an, it cannot be separated from the
essence of human as the object of character educafion whereas qalb is
the result of character education. Besides, it has purpose is
encouraging to produce good humankind and making the perfect
human (insan kamil).

Qalb is the one which is distinguished human from others. The

difference is not in external form (physical) but in internal

33
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(psychological). Actually, it manifests in attitude or behavior of human
that related in the personality. The choosing of what kind of attitude or
behavior toward the order and prohibition of the God that manifest in
every activity, will deterrmine what kind of person they are.

The Qur’an has clear explanation about this case, because galb 1s
created by Allah as the centre of human personality, good or bad. And
1t is the place of faith and belief in God.

The implication of galb in the context of character education

Purpose of character education in Qur'anic perspective is creating
weli-behaved and strong-personality of human. For that reason,
character education should be able to educate galb as the center of
human character. It determines good or bad of person in applying God
order or worship, doing daily activity or other side of life

Moreover, galb as the mirror of human personality also becomes
the centre of human quotient include intellectual quotient (IQ),
emotional quotient (EQ), and spiritual quotient (5Q). So, in the
teaching leaming process, character building principle should be
considered and applied in order to create perfect students whom have
high intellectuality, can interact to other people nicely with good

attitude and use galb (SQ) as the basic of all the actions
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B. SUGGESTION
By conducting this graduating paper, the writer tries to give several
suggestions as follow:
1. For the teacher
Education has main role in creating qualified and characterized
human. So that, it i1s required the teachers who have high-
understanding how to apply principals of character education in
teaching and learning process. Then, the student will be clever student
who has good attitude and never ignore the spintual value.
2. For the student
The main point of education is not high score in the examinafion,
but changing the character and attitude in better condition is the
determination. High score but no well-behaved is useless. High
intellectuality without the consciousness of galb has no advantage. So,
make both of factors in balance condition is the best way.
3. For thereader
The wnter expects that this graduating paper will be reference or
source of knowledge for the reader. Relate to this topic, which talk
about galb and character education, the reader will understand the

importance of galb to build well-character person.
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